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Abstract

During the past year, several scandals occurred within Thailand's monastic community. For example,
there have been cases of abbots embezzling temple donation funds or engaging in romantic
relationships with laypeople while using their ascetic status for personal gain. This issue is not new;
similar circumstances have recurred repeatedly. Although the Thai monastic community has tried to
manage and resolve these circumstances, the problem remains unsolved. This issue is a major
challenge that significantly tests the Thai monastic community. Buddhism is perceived as the national

religion, and the majority of the Thai population holds it in high regard.

Moreover, although Thailand is regarded as a land of Buddhism, some foreigners also perceive it as a
land of sensuality. That is to say, it cannot be denied that Thailand is famous for prostitution, even
though it is illegal. However, according to Buddhist beliefs, prostitution is considered an
unwholesome profession. On the other hand, those who work as prostitutes in Thailand and belong to
Buddhism do not abandon their religion. Indeed, some of them have strong faith in Buddhism and
remain connected to their religion through merit-making. They hope that the merit will lead them to a
better life. This aspect forms part of the article's effort to help readers understand sensuality in the

context of religion and society in Thailand.
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Introduction

There is much debate about when Buddhism first arrived in Thailand. Some scholars assert that
missionaries brought Buddhism to Thailand during the Asoka period. In contrast, some scholars say
that Buddhism first arrived in Thailand after the Asoka period based on archaeological evidence

associated with Mon-Khmer settlements. At that time, their capital was Dvaravati, which is now
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known as Nakon Pathom. However, Buddhism arrived in Thailand in different periods and continued
to develop over time. As a result, Buddhism plays an important role in shaping social norms in
Thailand. Many characteristics of Thai people—their lifestyles, identity, humility, smiles, and
kindness—are influenced by religion. However, the influence of Buddhism is evident in several
dimensions of Thai society. These dimensions include art, architecture, and literature, all of which
reflect Buddhist themes and values. Moreover, the teachings of Buddhism have promoted a sense of

civic and social responsibility, guiding individuals in their daily lives and interactions with others.

Therefore, culture and tradition in Thailand often reflect the connection between traditional existence
and religion. Meanwhile, Thai society is influenced by religion, which establishes a framework where
doing good leads to heaven and doing bad leads to hell. Although not all Thai people identify as
Buddhist, almost all do. Not surprisingly, Thailand bases its public holidays on Buddhist religious
celebrations. Therefore, Buddhism remains relevant to Thai people in several dimensions. Thai
Buddhism also resonates with the dimension of sensuality, a connection that spans from its inception

to the present day. How are the two related? We will discuss and examine this point next.

The Connection Between Sensuality And Buddhism In Thailand

The Thai people have had a long-standing relationship with Buddhism. Therefore, every aspect of
Thai culture is rooted in Buddhism. In ancient times in Thailand, the Thai people were taught about
sin and merit; those who committed wicked deeds would go to hell and be punished after death. In
contrast, those who perform beneficial deeds receive merit and go to heaven after death. Therefore,
Thai Buddhists are often fearful of unwholesome actions. Meanwhile, Thai people seek to gain merit
to offset unwholesome deeds committed intentionally or unintentionally and to secure a better future
life. Meanwhile, sexuality is considered taboo and is not discussed openly in public spaces.
Historically, Thai people were taught by their ancestors that sexual topics should not be talked about
or opinions expressed openly because it is impolite and inappropriate to talk about or express opinions
in public. Moreover, sexuality is considered dirty and impure for those who have a culture and
tradition that is based on religion. Meanwhile, attitudes towards sexuality in Thailand is suppressed by
culture and tradition, which has its roots in Buddhist teachings. Therefore, any sexual conduct that
suggests inappropriate behaviour is considered sinful. Specifically, in the case of being unfaithful to
one's partner or having a sexual relationship with someone other than one's partner, it also includes
seduction and rape or other acts without consent. Such conduct is mentioned in the common precepts

for lay followers and also in the higher precept for ascetics.

A foreigner's overall perspective on Thailand includes both positive and negative aspects. From a
positive perspective, Thailand is a land of smiles, kind people, generosity, beautiful beaches, etc. From
a negative perspective, Thailand is a haven for men seeking sensual pleasure. This makes Thailand

famous and notorious for prostitution and for sex workers known internationally. Although Thailand is
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a land of Buddhists, it doesn’t mean that those who belong to Buddhism should engage in dishonest
work, which violates the precept. Rather, everyone has different constraints when pursuing a

livelihood. Therefore, sometimes some of the Buddhists need to fail to observe Buddhist precepts.

Prostitution in Early Thailand

According to Boonchalaksi and Guest (1998), who have written about prostitution in Thailand, there
is no clear evidence to indicate when it first appeared. However, traces or evidence of prostitution in
Thailand can be found in the travel records made by foreigners who visited Thailand around the early
14th century AD, during the period between the Sukhothai and Ayutthaya eras (Boonchalaksi &
Guest, 1998). The Ayutthaya era (1350-1767) marked the beginning of trade and connections with
foreign nations in Thailand (Fine Arts Department of Thailand, n.d.). Consequently, foreign travel
accounts from that period recorded prostitution in Thailand. For instance, Simon de La Loubére's
record of his journey as the ambassador from France (1642-1729) includes a mysterious story about
prostitutes in Ayutthaya, detailing aspects such as the number of prostitutes in a brothel and the nature
of prostitution during that time (SILPA-MAG, 2023). In addition, Chinese immigrants also had an
important role in building the history of prostitution in the Ayutthaya era, which was prosperous and
extended in Chinese communities established in Thailand at that time. Moreover, at that time, most of

the workers who migrated from China to Thailand were male (Boonchalaksi & Guest, 1998).

Moreover, prostitution in Thailand was legal for a period but was later prohibited and remains illegal.
Why did prostitution in Thailand change from legal to illegal? Human rights concerns could be the
driving force behind this change. Prostitution could be connected to several problems, such as crime,
human trafficking, drugs, and other illegal activities. Meanwhile, from the perspective of religious
ethics, prostitution is immoral in both theory and practice. Engaging in inappropriate sexual conduct is
often considered an immoral act, especially for Buddhists, as noted above regarding their views on
sexual activities. As we know, Thailand is predominantly a Buddhist country. Therefore, the
government of Thailand may consider prostitution inappropriate in a country predominantly practicing
Buddhism. However, during the early period, prostitution occurred in Thailand around the same time
that the final form of Buddhism was introduced. This point is noteworthy: in the same period, the final
forms of Buddhism arrived in Thailand, and prostitution happened early. When the final form of
Buddhism arrived in Thailand, it was prosperous and widespread all around the country. It seems that
Thai people at that time were very faithful to Buddhism, which made it difficult to act in detrimental
ways that were contrary to religious principles. Conversely, prostitution in Thailand emerged

simultaneously as a result of international trade.

In early Thailand, prostitution played a significant role in driving the economy, which relied on trade
with other countries. We cannot deny that the economy in Thailand plays an important role, as religion

does. However, the Thai government tried to manage prostitution in Thailand by controlling it under
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the law. At this point, it appears that religion plays a significant role in influencing the direction of
prostitution in Thailand. However, we can’t deny that the influence of Buddhism is extends even to
grey-market businesses, even though that business may contribute to national economic growth. This
delicate relationship between religion and commerce creates a unique societal dynamic, where moral
considerations often clash with economic imperatives. As a result, the ongoing dialogue surrounding

these issues continues to shape public policy and social attitudes in Thailand.

The Duties Of Thai Buddhist And Making Merit

Generally, the duty of a Thai Buddhist is not much different from that of Buddhists all around the
world. Each Buddhist country may have specific duties that differ depending on the tradition, culture,
and context of its society. According to Canon, the duties of Buddhists are not explicitly mentioned in
Buddhist texts. Instead, the precept serves as a framework for the duties that Buddhists are expected to
follow and practice. The duties of Thai Buddhists can be classified into several categories. However,
to understand the duties of Thai Buddhists, we would classify them into two categories: the duties of

Thai Buddhists in the context of the countryside and the city.

The duties of Thai Buddhist in the context of country side

In the countryside, residents often wake up early in the morning to prepare food for their families and
for ascetics participating in the alms round. After the Buddhists have finished offering food for the
alms round of ascetics, some members of each family will prepare themselves and go to the village
temple to participate in religious ceremonies. After completing religious ceremonies, Buddhists return
to work and resume their daily activities. This lifestyle will continue to repeat throughout their lives.
On significant religious days, Thai Buddhists prioritise their activities. For example, on Magha Puja
Day, Thai Buddhists in the village often carry nutritious food, beneficial products, and charitable
donations to offer to the ascetic in the village temple. Meanwhile, the ascetics also have the duty of
preaching the Dharma to Buddhist beings in precept. Generally, ascetics go for alms rounds only on
regular days; they do not go on Buddhist Holy Days and religious holidays. This practice varies based

on the culture of the ascetics in different locations, each having its own style of alms rounds.

The duties of Thai Buddhist in the context of city

The lifestyle of Thai Buddhists in the context of the city is often fast-forward, not the slow life of Thai
Buddhists in the countryside. They don’t have enough time to prepare food for the alms round in the
early morning. Therefore, Thai Buddhists in the city often purchase pre-prepared food for alms rounds
to offer to ascetics. Meanwhile, ascetics living in the city also adapt to the urban lifestyle. Some
ascetics can go for an alms round in each village in the small community. Conversely, some ascetics
must remain in one location for alms rounds instead of moving around the area, such as to the fresh

market. Thai Buddhists in the city often have less time to offer food for alms rounds, including
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participating in Buddhist ceremonies. However, Thai Buddhists in the city perform their Buddhist
duties based on individual convenience. Thai Buddhists in the city often prioritise and perform

Buddhist rituals on important religious days and on their own significant days, such as birthdays.

Overall, the duties of Thai Buddhists depend on the context of society. If Thai Buddhists live in the
countryside or a village, they often pay more attention to and engage with their Buddhist duties than
those who reside in the city, where the lifestyle is faster-paced. Therefore, the duties of Thai Buddhists
differed depending on context. Making merit in the form of Thai Buddhism also has several formats,
but mainly, it’s giving alms. According to the Anguttara Nikaya (AN 8.36), the text discusses the basis
of making merit. There are three bases of making merit in Buddhism as follows: giving, exemplary
conduct, and meditation (Bodhi, 2012). Moreover, the sutta also discusses the result of making merit.
For instance, when someone does a little of the merit of giving and good conduct but doesn’t meditate,
they will be reborn among underprivileged individuals after death (Bodhi, 2012). In contrast, if a
person engages more in making merit, their next rebirth will likely be in a favourable place and
condition, such as being reborn in heaven. For this reason, the Thai Buddhist belief in making merit

would lead to a beneficial realm.

Prostitute And Connection With Buddhism In Thailand

Since the Buddha’s era, there was a connection between prostitutes and religion through making merit,
including changing the mind to become ascetic and renounce worldly life. For instance, the story of
Ambapali, who lived during the Buddha’s era, illustrates this connection. Ambapali was a famous
courtesan, beautiful and rich in Vesali at that time. She was the one who donated a mango grove for
the Sangha to stay during the rainy season due to her soul being faithful to Buddhism. Afterward, she
renounced worldly life and became a Bhikkhuni (Walters, n.d.). This is one of the examples that
makes us see the width of the connection between prostitution and Buddhism clearly. We can’t deny
that the prostitute is symbolic of sexuality, which is deemed an obstacle for ascetics to avoid.

Therefore, prostitutes at that time often faced discrimination from society or even from ascetics.

Despite society's view of prostitution as an outcast career, they are often overlooked. From the
perspective of Buddhism, it doesn’t look like prostitution is a sinful profession at all. According to the
precepts of kama, the prohibition of sexual misconduct in Buddhism defines a prostitute as someone
engaged in a business. For instance, when men, whether married or unmarried, pay prostitutes for
temporary sexual encounters, the act is not considered sexual misconduct for the prostitutes because
they are operating a business; thus, their profession is not deemed immoral (Pandita, 2019). However,
when we examine the details of the third precept's description in Buddhist texts, we will find many
aspects that require thorough understanding and must be distinguished in context each time, as they
cannot be combined or adjusted for the current context. We should always use our critical thinking

skills when reading Buddhist texts.
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Let’s return to the topic of prostitutes and their connection to Buddhism in Thailand. In that context of
ancient times, wealthy prostitutes were often very supportive of monastic life. The belief in doing
good deeds influenced Buddhist prostitutes in Thailand. They believe that the merit they accumulate
will lead to their rebirth in a better realm, preventing them from returning to this profession.
Additionally, they believe that the merit they accumulate may help them achieve prosperity in their
profession. Anywise, the choice depends on personal belief. As they are Buddhists, they know that
prostitution is not a very honest profession from the Buddhist perspective. Even though Buddhist texts
didn’t say much about the prostitute profession, the canon usually warned monks or ascetics to be
aware of prostitutes, such as that they may deceive ascetics into falling into lust. However, in the
present day, ascetics in monasteries can’t identify or recognise who is a prostitute; whenever someone
enters a monastery, the ascetics usually treat every Buddhist equally. Because ascetics couldn’t be
asked about the profession of Buddhists before entering the monasteries, it is not the way to practice.
Monasteries seem like public places that welcome all castes, regardless of what profession you work
in. Therefore, monasteries are deemed a source of spiritual comfort for those who are in the

prostitution profession in Thailand.

Nevertheless, on the other side, due to what we mentioned above, this perspective is seen as monastics
overlooking behind the scenes of prostitutes and what they have done to make merit through
charitable donations to monasteries. According to Avila (2008), she raised her perspective on the
connection between prostitution and Buddhism in Thailand, stating that it seems Buddhism in
Thailand ignores and does not dare to directly criticize prostitution in Thailand, even though it is
illegal. Moreover, she elaborated on the concept of making merit, suggesting that it creates a
vulnerability for monasteries to overlook donations from prostitutes. It seems like Thai Buddhism
supports and promotes prostitution indirectly, and there is not much attention paid to solving the
problem of the illegal prostitution profession; in contrast, it seems to lead to prostitution prospering in
the trade. As a result, she gives two reasons for the problem: first, religious inequality in Thailand,
which is not the same as in the West, so it’s difficult to solve the problem of human rights in Thailand.
Secondly, because Buddhism had privilege in Thailand, privileges blur religious and social
boundaries, affecting merit attainment in Buddhism and affecting societal issues like prostitution
(Avila, 2008). Buddhism fails to adequately address the issue, resulting in insufficient efforts to

resolve it.

Nevertheless, Avila (2008) mentioned it as an example in her thesis to support her perspective that
Thai Buddhism indirectly supports prostitution. Mattani Rutnin, who created a documentary film
about child prostitution in Northern Thailand, stated in part of a monk’s interview that contributions

derived from prostitution funded the monastery’s seven-story edifice. Moreover, Avila (2008) argues
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that the monastics accept money donations from Buddhists without conducting any investigations into
their sources. Where does the money for the donations made by Buddhists come from? Even though
monastics would know where the money donated by Buddhists came from, it is clear that Thai
Buddhism indirectly supports the prostitute profession. It may be sensitive to mention, but Thai
Buddhism indirectly supports prostitution. Nevertheless, Avila (2008) expressed how she could claim
that Thai Buddhism helps to support prostitution indirectly according to Buddhist texts regarding the
third precept, which describes ten kinds of wives the man should not commit adultery with, except the
last two on the list, because the women had already promised a man; it would mean them having a
husband. From this perspective, Avila (2008) argues that the Thai Buddhist view of prostitutes, based
on Buddhist teachings, is not negative because it focuses on their karmic impurity instead of their

sexual impurity.

Moreover, Avila (2008) also expressed another perspective regarding Thai Buddhism, helping to
support prostitution indirectly from the viewpoint of the loving kindness concept. Buddhism is an
open religion and usually extends loving kindness to all sentient beings. That is to say, Buddhism
always supports forgiveness and provides an opportunity for those who want to repent from sin and do
good instead. After individuals repent from sin and strive to become good people, the Buddha
typically teaches them about the Noble Eightfold Path to help cultivate and correct their mindset on
the right path. Moreover, it also emphasizes the basics of the five precepts that guide the everyday
lives of Buddhists (Avila, 2008). However, this is merely one perspective reflected in the connection
between prostitutes and Thai Buddhism. In addition, other scholars have presented a different

perspective that relies on personal experience, critical analysis, and interpretation.

Overall, we will neither support nor blame Thai Buddhism or the main Buddhist texts that indirectly
contribute to the acceptance of prostitution. In contrast, we see that Buddhism is a religion that is
logical and reasonable, and fair for every profession, not only for prostitutes, but also for all
professions, both honest and dishonest. Buddhism not only supports people who perform charitable
deeds but also embraces those who have committed unlawful deeds and wish to repent for their sins
by cultivating a new mindset that encourages them to change their ways and pursue honest
professions. In addition, why do prostitutes like to make charitable donations to monasteries? This is
because it serves as a means for them to accumulate merit for their next life or rebirth, as well as to
support the growth of their businesses. Moreover, the reason to accumulate the merit of a prostitute is
so that they know that the prostitute is not an honest profession according to Buddhist belief.
Prostitution, as a profession related to sexuality, is viewed in Buddhist teachings as a source of
suffering due to attachment, which can be difficult to overcome without proper practices. Therefore,
those Buddhists who are doing the prostitute profession know well this teaching. For this reason, it

leads them to feel guilty about a profession they are in. To reduce the feeling of guilt, they donated
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some of the money they earned from prostitution to monastics. It seems as atonement through making

merit. Also, it's a Buddhist's duty to help, so prostitutes donate to monasteries.

Sensuality In The Context Of Ascetics In Thailand

In 2025, there was a major news story (in July) in Thailand involving the Buddhist clergy regarding
sexuality. There were approximately 13 ascetics who had engaged with a laywoman. Some ascetics
are suspended from Bhikkhu. Among 13 ascetics, they’re the provincial chief abbot in Thailand,
which is a fairly high position for a Bhikkhu (Thai PBS World, 2025). This is not the first instance of
ascetics in Thai Buddhism being associated with laywomen and their sensuality. Upon reviewing
historical records, we found many cases of this kind. Even during Buddha’s era, many ascetics
engaged in sexual activities, which ultimately led to the establishment of the Vinaya for Bhikkhus and
Bhikkhunis to regulate their behaviour. Why do they keep falling into the trap of sensuality again and

again? Next, we would determine the answer by examination.

The power of money and politic

Money is a famous thing and is simple to donate to monasteries. Thai Buddhists generally prefer
making charitable donations over purchasing physical items. Perhaps they thought that it was difficult
to decide what things to buy and benefit monasteries; it was easy to donate money to them. Thereafter,
ascetics can manipulate the charitable donation to decide what should be bought and paid for to
benefit monasteries. Moreover, according to the Buddhist belief in giving alms, the more we give
alms, the more merit we receive. Although merit is considered an abstraction, Thai Buddhists are
encouraged to engage in merit-making practices based on their beliefs. As a result, many monasteries
in Thailand receive many charitable donations, especially big and famous monasteries. This situation
creates challenges for ascetics. Monasteries in Thailand have a privilege for a tax-free zone, and the
government has no right to monitor the flow of money within the monasteries. Because monasteries
are places of religion, faith, and spirituality, charitable donations from laypeople are not considered
income; instead, they are classified as alms. However, if a monastery's earnings from being invited to
perform religious ceremonies exceed 10 million baht per year, it must pay tax only on the amount that

exceeds 10 million baht (The Revenue Department, n.d.).

Additionally, making merit may contribute to the decline of the clergy's power due to the influence of
money. Before the practice of making merit began, the faith of Buddhists, which is tied to religion,
was also closely connected to making merit. Whenever a Buddhist has greater faith, they also desire to
make more merit. As we described before, making merit by giving has changed in each era according
to the Buddhists' convenience. For Thai Buddhists, making merit through charitable donations is
convenient; they can easily do this from anywhere in the world by simply scanning a QR code or

transferring money online, as long as they have internet access. Money from donations poses a
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significant risk for ascetics in Thai Buddhism who may misuse it for unethical actions. Because
donation money is given freely to ascetics, it creates opportunities for misuse. Therefore, ascetics can
use the donated money as they wish. If there is no one to investigate, it becomes easier for ascetics to
commit more illicit deeds. This kind of case often happened among abbots of monasteries, who have
full authority to control everything in monasteries. Moreover, an abbot may invite a lay follower to

join him in concealing bad deeds.

Can you imagine in a year how much Thai monasteries earn from charitable donations? Whenever
people have more faith in monasteries and ascetics, they will donate more money as well. Charitable
donations can create vulnerability for ascetics who are greedy. Many times, the power of money has
led ascetics to become greedy and engage in sexual relationships. For instance, a news report from the
Bangkok Post (a Thai newspaper) on August 14, 2025, stated that the former abbot of Nakhorn Swan
province and his wife conspired to embezzle temple funds for a year. Moreover, the former abbot is
also involved with two other women in romantic relationships (Ngamkham, 2025). This means that
when an ascetic lacks mental training, they may not recognise their own greed, which can lead to
careless mistakes and overlooking problems that arise because of their actions. In addition, the abbot
of Thai Buddhism wields political power and has the authority to manage all affairs within their
monasteries. Therefore, whenever politics and money combine, it can easily lead individuals who lack
mindfulness to fall into the trap of greed. This might be the main reason why the abbot dares to do

wrong and isn't concerned about the issue and would follow up after they make a mistake.

Moreover, this kind of situation is not unique to Buddhism; other religions, such as Christianity, also
have cases where priests have been involved in corruption. For instant, according to the website
Investopedia reported that in 2019, Pope Francis tasked Cardinal Reinhard Marx with overseeing an
audit of the Vatican Bank. Since its establishment in 1984, the bank had faced continuous deficits for
decades, amounting to over $18.4 million. This occurred despite the Vatican receiving massive income
from various sources, including museum entrance fees, donations from Catholics and dioceses
worldwide, and investment in various funds and businesses both within Italy and abroad. While, the
investigation results, published in 2020, indicated that several high-ranking executives of the Vatican
Bank were involved in corruption and embezzlement (Parker, 2025). Nevertheless, the issue that
escalated into an international legal case involves the Peruvian charitable organization Sodalitium
Christainae Vitae (SCV). Managed by church clergy, the organization was accused of exploiting tax
exemption privileges granted to Roman Catholic Church entities under the Lateran Treaty. This
agreement, in effect since 1929, recognizes the independence and sovereignty of Vatican City. Clergy
and executives of the SCV were accused of using improper methods, including pressure and
intimidation, to force Peruvian farmers to sell their land. The Church then allocated this land for the
development of over 30 cemeteries. Simultaneously, the price margins from these land transactions

were allegedly diverted into nominee companies in the United States (Allen, 2025).
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However, this type of problem is not new; it has existed since the Buddha’s era and continues to
persist today. Although there are many case studies, the lessons they learnt from the incidents that
occurred seem useless for contemporary ascetics due to their laxity and negligence regarding Vinaya.
As the world develops rapidly, provocations also increase and can disrupt the stable lives of ascetics
who adhere to the vinaya. Meanwhile, ascetics adhere to strict precepts and strive to control their
worldly desires, but since they are not yet free from samsara, addressing the issue of sexual
misconduct among them remains challenging. In the current era, numerous stimuli can lead ascetics to
violate the vinaya at any moment, which is why they must exercise caution in the world. Whenever
people possess both political power and money, it can lead to disaster for ascetics who lack mental
control and mindfulness awareness. These ascetics must cultivate elasticity and a profound
understanding of their spiritual path to navigate the complexities of modern life. By patronizing
community support and engaging in continuous self-reflection, they may identify ways to uphold their

principles amidst the distractions that abound.

The laxity in monastic discipline

Ascetics holding the precepts total 227 rules according to monastic discipline (Brahmali, 2021).
However, ascetics cannot follow all the rules and precepts they are expected to uphold. Meanwhile,
lay followers who adhere to only five precepts still struggle to fully follow them, indicating a lack of
adherence among these followers. Ascetics couldn't hold all 227 precepts, which isn't surprising, as
they are ordinary people, just like the general public; they merely try to control and avoid worldly life
to achieve enlightenment and be free from samsara. How did we know the majority of ascetics
couldn’t hold all the precepts (227 rules)? Observations indicate that the general ascetic lifestyle
differs from that of the Buddha’s era. For instance, Thai ascetics are often found in cities or
well-known monasteries, which leads to a luxurious lifestyle that includes using high-end smartphones
and frequenting upscale coffee cafés. However, there are still some ascetics who can hold all 227
precepts, but it is a very rare case; some ascetics break precepts due to some situation that compels
them to do that, such as an abbot who lives alone in a temple, so he may have to handle charity

donations, and another thing may cause him to break the precepts unintentionally.

Nevertheless, in Thailand, every Buddhist holy day (Wan Pra in the Thai language), bhikkhus have to
perform the Uposatha ceremony or Uposatha observance. It is the recitation of the Bhikkhus'
patimokkha every half a month, or 15 days, to maintain precepts and review the 227 rules of
monastery law (Access to Insight, 2013). This is an important performance and necessary for ascetics
to follow. Moreover, Uposatha observance is a way to warn the minds of Bhikkhus to be aware of
their behavior— both mistakes already made and actions that might happen in the future. It seems
Uposatha observance is the ceremony of Bhikkhus' redemption for both intentional and unintentional

precept actions. Therefore, when Bhikkhus do not participate in Uposatha observance, they typically
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lack awareness of precepts and are more susceptible to engaging in misconduct. Perhaps some
bhikkhus who attend the Uposatha observance usually feel no remorse for misconduct, so they closely
resemble prisoners who repeatedly commit the same fault and return to jail, never feeling remorse for

their mistakes.

Conclusion

Buddhism has been grounded in Thailand since early times, shaping its customs, traditions, and way
of life. Consequently, Buddhism is regarded as a high and holy religion by the majority of the Thai
population. Furthermore, the Thai government grants specific privileges to Buddhism as the nation’s
primary religion. However, Thai Buddhism, the dimension of sensuality is typically examined through
both the direct and indirect contexts of the laity and the ascetic. Within the laity, sex works who
maintain a strong faith in Buddhism represent an indirect connection to the dimension of sexuality.
Because sex work involves the commercial exchange of sexual services, it often occupies an
ambiguous position regarding the precept of sexual misconduct. These individuals maintain their
connection to the monastic community primarily through merit-making, such as providing charitable
donations to monasteries. Meanwhile, within certain segments of the monastic community, challenges
arise when individuals succumb to lust and greed or lack proper discipline. Such figures often become
involved in sexual misconduct, particularly when they are corrupted by the privileges of their position

or the influence of financial donations.

References

e Access to Insight. (2013, November 30). Uposatha observance days.
http://www.accesstoinsight.org/ptf/dhamma/sila/uposatha.html

e Allen, E. A. (2025, April 14). Vatican confirms suppression of all branches of scandal-plagued
Peru group. Crux.
https://cruxnow.com/vatican/2025/04/scandal-plagued-peru-lay-group-announces-suppression
-by-vatican

e Anguttara Nikaya 6.62.

e Avila, S. (2008). Buddhism and its relation to women and prostitution in Thai society
[Master's thesis, Florida International University]. FIU Electronic Theses and Dissertations.
https://doi.org/10.25148/etd. F114032376

e Benavides, G. (2004). Modernity and Buddhism. In R. E. Buswell Jr. (Ed.), Encyclopedia of
Buddhism (pp. 544-548). Macmillan Reference USA.

e Bodhi, B. (Trans.). (2000). The connected discourses of the Buddha: A translation of the
Samyutta Nikaya (pp. 222-223, 901-903). Wisdom Publications.

e Bodhi, B. (Trans.). (2012). The numerical discourses of the Buddha: A translation of the
Anguttara Nikaya (p. 1144, 1164). Wisdom Publications.



Bodhi-Path Year 2026 July Issue Volume 31, Page No. 119

e Bodhi, B. (Trans.). (2017). The Suttanipata: An ancient collection of the Buddha’s discourses
together with its commentaries (pp. 177, 229-230). Wisdom Publications.

e Boisvert, D. (2007). Homosexuality and spirituality. In J. S. Siker (Ed.), Homosexuality and
religion: An encyclopedia (p. 34). Greenwood Press.

e Boonchalaksi, W., & Guest, P. (1998). Prostitution in Thailand. In L. L. Lim (Ed.), The sex
sector: The economic and social bases of prostitution in Southeast Asia (pp. 130-169).
International Labour Office.

e Brahmali, B. (Trans.). (2021). Theravada collection on monastic law: A translation of the Pali
Vinaya Pitaka into English. SuttaCentral. https://suttacentral.net/vinaya

e Buddhaghosa. (1993). Mahavaggapali Atthakatha (Vol. III, p. 297). Department of Religious
Affairs.

e Chalmers, R. (Ed.). (1888). The Majjhima-Nikaya (Vol. I, p. 72). Pali Text Society.

o Cohen, S. (2023). From cakravartin to bodhisattva: Buddhist models for globalization. Journal
of Global History, 18(3), 426-438.

e Coleman, J. W. (2002). The new Buddhism: The western transformation of an ancient
tradition (pp. 146, 154, 167). Oxford University Press.

e De Silva, A. L. (2012). Homosexuality and Theravada Buddhism. BuddhaNet.
https://www.buddhanet.net/homosexu.htm

e Dhammananda, K. S. (1996). Buddhist principles for human dignity. Buddhist Missionary
Society.

e Dhammapada Pali, verse 203. (1985). Myanmar Pitaka Association (p. 339).

e Dhp, 195. (sukha sanghassa samaggi, samagganam tapo sukho.)

e Fine Arts Department of Thailand. (n.d.). qwmuﬂsﬁﬁmam%’ wsxumﬂ%'aqﬁm (Ayutthaya
historical park). https://www.finearts.go.th/ayutthayahistoricalpark/categorie/history

e QGarfield, J. L. (2015). Buddhism and modernity. In J. Powers (Ed.), The Buddhist world (pp.
294-304). Routledge.

e (Glassman, H. (2004). Sexuality. In R. E. Buswell Jr. (Ed.), Encyclopedia of Buddhism (p.
764). Macmillan Reference USA.

e Gross, R. M. (1993). Buddhism after patriarchy: A feminist history, analysis, and
reconstruction of Buddhism. State University of New York Press.

e Harvey, P. (2000). An introduction to Buddhist ethics: Foundations, values and issues (pp.
49-51, 96, 412-416, 424, 428, 430, 433, 434). Cambridge University Press.

e Harvey, P. (2018). The Buddhist just society. In D. Cozort & J. M. Shields (Eds.), The Oxford
handbook of Buddhist ethics (p. 387). Oxford University Press.

e Hurvitz, L. (Trans.). (1976). Scripture of the lotus blossom of the fine Dharma (p. 209).

Columbia University Press.



Bodhi-Path Year 2026 July Issue Volume 31, Page No. 120

e Huxter, M. (2015). Mindfulness and the Buddha’s noble eightfold path. In Buddhist
foundations of mindfulness (pp. 29-53). Springer.

e Keown, D. (2005). Buddhist ethics: A very short introduction (pp. 21-30, 53-55, 61, 62).
Oxford University Press.

e Langenberg, A. P. (2018). Buddhist sexual ethics. In D. Cozort & J. M. Shields (Eds.), The
Oxford handbook of Buddhist ethics (p. 567). Oxford University Press.

e Lokaniti, verse 17.

e McMahan, D. L. (2008). The making of Buddhist modernism. Oxford University Press.

e Ministry of Religious Affairs. (2007). The teachings of the Buddha (Basic Level) (pp.
120-121). The Union of Myanmar Press.

e Mon, S. S. (2014). Theory and practice of Buddhist monastic schools in Myanmar. Need of
Education for Poor, 1(2), 7.

e Mya Tin, D. (2018). The Dhammapada (p. 69). Ministry of Religious Affairs Press.

e Ngamkham, W. (2025, August 14). Girlfriend of former abbot arrested in temple fund scandal.
Bangkok Post.
https://www.bangkokpost.com/thailand/general/3086810/girlfriend-of-former-abbot-arrested-i
n-temple-fund-scandal

e Pandita, V. (2019). Sexual misconduct in early Buddhist ethics: A new approach. Journal of
Buddhist Ethics, 26, 159-190.

e Parker, T. (2025, May 9). The secret finances of the Vatican economy. Investopedia.
https://www.investopedia.com/articles/investing/030613/secret-finances-vatican-economy.asp

e Paswan, C. (2007). Sustainable development and world peace: A Buddhist approach. In
Mindful leadership for sustainable peace (p. 435).

e Raju, L. P, & Gowda, G. (2014). Buddhist philosophy: An ideal source of world peace.
Paripex—Indian Journal of Research, 4(1), 90-91.

e Rhys Davids, T. W. (Trans.). (1890). The questions of King Milinda (Part I, p. 213). The
Clarendon Press.

e Sands, K. M. (2007). Homosexuality, religion, and the law. In J. S. Siker (Ed.),
Homosexuality and religion: An encyclopedia (p. 9). Greenwood Press.

e SILPA-MAG. (2023, October 25). #a4 latndi ansngeaA3agse1 JuaAgnaiauud!? (The
brothel in the Ayutthaya era, there was only the daughter of a Noble!?).
https://www.silpa-mag.com/culture/article 18842

e Sponberg, A. (1992). Attitudes toward women and the feminine in early Buddhism. In J. L.
Cabezon (Ed.), Buddhism, sexuality, and gender (pp. 8-9). State University of New York
Press.

e Sweet, M. J. (2007). Buddhism, homosexuality, religion, and the law. In J. S. Siker (Ed.),

Homosexuality and religion: An encyclopedia (p. 75). Greenwood Press.



Bodhi-Path Year 2026 July Issue Volume 31, Page No. 121

e Thai PBS World. (2025, July 17). Alleged femme fatale in monk sex scandal ordered detained
for 12 days.
https://world.thaipbs.or.th/detail/alleged-femme-fatale-in-monk-sex-scandal-ordered-detained-
for-12-days/58226

e Than Htut, U. (1980). Myanmar naing ngan hpondawgyi kyaung pyinnyar ye thamaing (pp.
132-135, 154, 208). Thein Minn Hlaing Press.

o Thanissaro, B. (1999). Madhupindika Sutta: The ball of honey. Access to Insight.
https://www.accesstoinsight.org/tipitaka/mn/mn.018.than.html

e The Revenue Department. (n.d.). \3ulafeuszidiuazlstined lasuaniiuni? (What types of
assessable income are exempt from tax?).
https://www.rd.go.th/fileadmin/user_upload/borkor/taxreturn23072567.pdf

e Tho, H. V. (2024). Socially engaged Buddhism and principled humanitarian action during
armed conflict. In A. Bartles-Smith et al. (Eds.), Buddhism and international humanitarian law
(pp. 434-435).

e Tola, F., & Dragonetti, C. (1996). Buddhist conception of reality. Journal of the Indian
Council of Philosophical Research, 14(1), 35-64.

e Vin-IIl. 47. 54.

e Walters, J. S. (Trans.). (n.d.). Ambapali. SuttaCentral.
https://suttacentral.net/thiap39/en/walters

e Wilkinson, G. (2015). Taisho Canon: Devotion, scholarship, and nationalism in the creation of
the modern Buddhist canon in Japan. In Spreading Buddha's word in East Asia (pp. 284-310).
Columbia University Press.

e Wolbring, G., & Nguyen, A. (2023). Equity/equality, diversity and inclusion, and other EDI
phrases and EDI policy frameworks: A scoping review. Trends in Higher Education, 2(1),
168-237. https://doi.org/10.3390/higheredu2010011

e Young, S. (1994). [Review of the book Buddhism after patriarchy: A feminist history,
analysis, and reconstruction of Buddhism, by R. M. Gross]. Buddhist-Christian Studies, 14,
248-252.



